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The Vedic Dual: Part II, The Dual in Similes. — By 
Dr. Samuel Gbant Oliphant, Professor in Grove 
City College, Grove City, Pennsylvania. 

In the first part 1 of this study of the Vedic dual, the writer 
showed that when in either the Rig or the Atharva Veda a 
plurality of bodily parts that are naturally dual is ascribed 
to an individual, the grammatical number is due to the re- 
quirements of the mythic symbolism or of the metaphor or 
other poetic figure. This second part of the study will cor- 
roborate the conclusions there reached by presenting lists of 
all the Vedic duals occurring in similes and a study of the 
phenomena associated with them. Naturally the same prin- 
ciples are found operative in the simile as in the metaphor. 
These seem so fundamental and obvious that it would seem 
supererogatory to state them; but they have been sometimes 
so disregarded in the translation and interpretation of Vedic 
passages that there may be warrant for noting their value in 
exegesis. 

The general principle is that when the stress of comparison 
falls upon the substantive terms of a simile, these terms are in 
numerical concord. Thus in the RV. we find the following 
duals after dual antecedents: — 

After agvina — dhga, X, 106, 9 d ; +aksi, II, 39, 5 b ; ajd, II, 39, 2 a ; 
*adhvagau, VIII, 35, 8 b ; apasa, X, 106, l b ; drahgard, X, 
106, 10 a ; irya, X, 106, 4°; *wlanyajd, X, 106, 6 C ; * + tipadht. 
II,39,4 b ; *ustdrd, X, 106, 2 a ; frMft, X,106,7 C ; *6sthdu, II, 
39, 6 a ; kdrnd, X, 106, 9°; kdrndu, II, 39, 6 d ; kirdnd, X, 
106, 4 C ; *klndrd, X, 106, 10 c ; + hsamd, II, 39, 7 b ; X, 106, 10 d ; 

i See this Journal, XXX, p. 174 ff. 

Starred words are a*a£ s£pr)[j.eva in RV. Words marked with the 
obelisk are discussed later; those with the double obelisk have the com- 
parative particle na, all others have iva or '«a. 
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khfgala, II, 39, 4 b ; gfdhra, II, 39, l b ; gaum, VII, 69, 6 ; 
gaurau, V, 78, 2 b ; VIII, 87, l d , 4 d ; grdvdna, II, 39, 1 
gharmd, X, 106, 8 a ; cakravdkd, II, 39, 3 C ; l jarand, X, 40, 3 
jdratos, VIII, 73, ll b ; *jarbhdri, X, 106, 6 a ; + ddmpati, II 
39, 2 d ; d?t^, II, 39, l d ; X, 106, 2°; rcad^, II, 39, 5 a 
+ ndbhije, II, 39, 4 b ; * + M«se, II, 39, 6°; *nditogd, X, 106, 6 b 
navti, II, 39, 4 a ; + nrpdti, X, 106, 4 b ; .pafcsci, X, 106, 3 a 
pajrd, X, 106, 7 a ; patara, X, 106, 8 C ; pcitfa, II, 39, 5 b ; X 
106, 9 b ; pdrijmdnd, X, 106, 3 d ; pagva, X, 106, 3 b ; pitdra, 
Ill, 58, 2 b ; tVII, 67, l d ; X, 39, 6 b ; 106, 4 a ; pitdrdti, X 
131, 5 a ; putrd, X, 106, 4 a ; + pradhi, II, 39, 4 b ; *pravdsd 
VIII, 29, 8 b ; prdgogd, X, 106, 2 b ; brhdnta, X, 106, 9 a 
brahmdna, II, 39, 1°; **»wanaM2/a, X, 106, 8 d ; mahisd, VIII, 35 
7 b -9 b ; X, 106, 2 d ; mitrd, X, 106, 5 b ; mrgd, X, 40, 4 a ; mene. 
II, 39, 2 C ; mesa, X, 106, 5 d ; + yuge, II, 39, 4 a ; yuvagd, VIII 
35, 5 a ; rathyd, II, 39, 3 d ; *rajaputrd, X, 40, 3 d ; vdnsagd. 
X, 106, 5 a ; wi/a, X, 106, 5 C ; vdtd, II, 39, 5 a ; vird, II, 39, 2 a 
gaphdu, II, 39, 3 b ; + ff%e, II, 39, 3 a ; gyend, V, 74, 9 d 

VIII, 73, 4 b ; gyendu, VIII, 35, 9 a ; grustivdnd, X, 106, 4 d 
fi/ttna, II, 39, 4 C ; sdraghd, X, 106, 10 b ; sudind, X, 106, l d 
stawaw, II, 39, 6 b ; hansau, V, 78, 1 C -3 C ; VIII, 35, 8 a 
hariiidu, V, 78, 2 a ; hdstd, II, 39, 7 a ; hdstdu, II, 39, 5 C 
hdridravd, VIII, 35, 7 a . (92) 

After rbdasi, — adhvard, III, 6, 10°; ^ndri, X, 93, l b ; mdtdra, 

IX, 18, 5 b . 

After Mn (indrasya), — paksd, VIII, 34, 9 b ; frdji, X, 105, 2°. 

After babhrd (indrasya), — + kamnake, IV, 32, 23 a . 

After dhisdne, — + cdrmani, VI, 8, 3 C . 

After adhisavanyd, — jaghdnd, I, 28, 2 a . 

After bdhti (agnimanthandu), — tdskard, X, 4, 6 a . 

After (havirdhdne), — game, X, 13, 2 a . 

After ddri,— rathyd, VII, 39, 1°. 

After gipre (indrasya), — *sruva, X, 96, 9 a . (12) 

So with elliptic duals: 
After Visoni,— f mdtdra, VIII, 99, 6 b . 
After pitdra (rbhundm), — yupa, IV, 33, 3 b . 
After zdyaji (diduhhalaii), — hart, I, 28, 7 C . (3) 

1 So Sayana, Grassmann RV. and WB, but Ludwig SV. takes it as 
inst. sg. 

2 See JAOS XXXII, 42. 

3 See J A OS XXXII, 43. 

2 JAOS 35. 
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Also with dual dvandvas: 
After usdsdndktd, — + dhen4, VII, 2, 6 b ; + pdtni, I, 122, 2 a ; 

pade, III, 55, 15 a ; + vayye, II, 3, 6 b . 
After mitravdrund, — "fqcva, VI, 67, 4 a ; pitdrd, IV, 41, 7 d ; 

"frathyd, VI il, 25, 2 a ; waya, V, 64, P. 
After indragni,— diigd, V, 86, 5 d ; dfva, VI, 59, 3 b . 
After indrasomd, — agva, VII, 104, 6 b ; +nrpati, VII, 104, 6 d . 
After indrabrahmanaspati, — (agva) yujd, II, 24, 12 cl . 
After indravayfi, — fdutd, VII, 91, 2 a . 
After dydvdprthivi, — f mene, I, 95, 6 a . 
After indrdvdruna, — vrsabhd, IV, 41, 5 b . (16) 

Two singulars may be substituted for the antecedent dual: 
After vipat chutudri, — dgve, III, 33, l b ; gdva (nidtdra) III, 

33, l c ; mdtdrd (gdva), III, 33, 3°; rathyd, III, 33, 2 b . 
After yamd yami ca, — + cakrd, X, 10, 7 d . 
After yami anydgca, — +cakra, X, 10, 8 d . 
After vdyuh pusd ca,— + vigpdli, VII, 39, 2 b . (7) 

The forms given in the foregoing lists differ in some in- 
stances from those of the Fadapatha. Thus in II, 39, we 
have gfngeva in 3 a , yiigeva in 4 a , ndbhyeva in 4 b and ndseva 
in 6°. The JPadapdtha resolves these into gfnga-iva, yugd- 
iva, etc. This hymn is mainly an aggregation of thirty similes 
in which the Ac,vins are described. In twenty-five of these, 
the dual is unmistakable. Bollensen (Orient und Occident, II, 
472) suggests that we should read yuge-va, ndbhye-va and 
ndse-va in the places cited, but failed to note gfngeva, which 
should just as obviously be resolved into gfnge-va. In 7 b the 
Padapatha resolves ksdmeva into ksdma-iva. I have already 
given in this Journal (XXXII, 41 f.) reasons for resolving it 
into lesdmd-iva and taking Jcsdmd to be an elliptic dual 1 . 
Thus we have duals throughout. 

In IV, 32, 23 a , the adjective vidradhe shows that the noun 
in haninakeva is feminine, hence we must, against the kanlnakd- 
iva of the Padapatha, accept Bollensen's resolution into ka- 
ninake-va. 

In II, 3, 6,— 

sadlw dpahsi sandta na ukslte 

usdsandktd vayyeva ranvite j 

tdntum tatdm samvdyanti samici 

yajndsya pegah sudughe pdyasvati // 

i So also in X, 106, 10 d . 
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The Padapatha has in b vayyd-iva, but ranvite and the 
other six duals show that we should, with Grassmann (WB, 
s. v. iva), read vayye-va '. 

The Padapatha takes the combinations upadhiva (II, 39, 4 b ), 
carmaniva (VI, 8, 3°), dampativa (II, 39, 2 d ), nrpativa (VII, 
104, 6 a , X, 106, 4 b ), pdtniva (I, 122, 2 a ) pradhiva (II, 39, 4 b ) 
and vigpdtiva, (VII, 39, 2 b ), as instances in which the dual 
desinence i is not pragrhya. As the form va is now so in- 
contestable - established for Vedic, it would seem preferable 
to take them under the rule as pragrhya forms plus va. In 
favor of this disposition of them we have ahsi iva (II, 39, 5 b ), 
indragni isa (III, 12, 5°; SV. II, 925°; 1053°; MS. IV, 11, 1°; 
159, 8), dydvaprthivi ihd (IV, 56, l a ; QQ. 8, 19, 1), brhati iva 
(I, 59, 4 a ), hari indra (VIII, 3, 17 b ; 13, 27°; 70, 7 d ; X, 114, 9 d ; 
SV. I, 301 b ), hari iva (I, 28, 7 C ), hari ihd (I, 16, 2 b ; 121, 8 a ; 
177, 4 d ; TB. II, 4, 3, 10 b ), drtni iva (AV. I, 1, 3 b ), agni indra 
(TB. II, 4, 5, 7 d ), indragni idam, TB. Ill, 5, 10, 3; MS. IV, 
13, 9; 212, 5), indragni iva (SMB. 2, 4, 14)2. Against it we 
have, so far as I have found, the unique rodasime (rodasi-ime) 
found in VII, 90, 3 a and repeated in SV. II, 925°; 1053°; 
MS. IV, 11, 1°; 159, 8— all the same pdda. 
In VII, 2, 6, the traditional text reads — 

utd yosane divye mahi na 

usdsandktd sudugheva dhenuh / 

barhisada puruhute maghbni 

d yajniye suvitaya rrayetdm jj 



1 Many of our handbooks fail to give sufficient recognition to this 
form va. The Petersburg Worterbuch does not cite it for the Vedas. The 
Monier-Williams Dictionary cites it only for the MBh. and the Kavya 
literature "in some more or less doubtful cases". Macdonell's Dictionary 
says va for iva is "very rare". . Speijer and Thumb are silent about it. 
Bollensen in 1864 (I. c.) showed its existence in a number of instances 
in the MV. and Grassmann (I. c.) extended Bollensen's list to a total of 
thirty-seven. Lanman (JVX pp. 343 and 361) accepts yuge-va and nabhye-va 
in II, 39, 4, vayyeva in II, 3, 6, and kaninake-va in IV, 32, 23 as correct, 
and ndse-va in II, 39, 6 as probable, stating as the other possibility that 
nasa might be taken as a nom. du. fem. from nas "strong". Arnold 
( Vedic Metre, p. 78, § 129) accepts the instances cited from Lanman. 
Whitney in his Grammar has a line and a half (1102f.) about it but in 
his Index Verborum to the Atharva Veda gives ninety-eight instances of 
"monosyllabic iva" in that Veda. 

2 This list is not complete, as the phenomenon did not come under 
observation until lists were nearly collected. 
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The Padapatha gives in b sudiigha-iva, but Bollensen (I. c.) 
showed the lack of reason in comparing usdsandktd to a single 
good milch cow, — sudiigha dhenuh — and proposed the emenda- 
tion sudughe-va dhenU. The accumulated duals in a, c and d, 
and the normal usage in similes seem to make the emenda- 
tion imperative. 

Padd b in its traditional form is, however, quite at home 
in I, 186, 4— 

upa va ese natnasa jigtsa 
usdsandktd sudugheva dhenuh / 
samane ahan vimimano arkdm 
visurupe pdyasi sdsminn udhan // 
[You (= vigve Devds) I entreat, with reverence, with wish to win, 
(And) Usdsandktd, like a good milch cow, 
Arranging (my) song of praise on a common morning 
With milk of differing hue in this udder]. 

"We believe Ludwig is right in his exegesis, — the singer is 
the cow lowing with full udder at the milking time, the song 
he offers is the milk implied in sudiigha, the visurupe pdyasi 
is milk mingled with the yellow Soma juice and the udhan 
is the place of sacrifice whence milky libations flow. Indra 
is compared to a cow in II, 16, 8 b ; VIII, 1, 10 c ; 14, 3 a , as is 
Agni in I, 66, 2 b and the ksetrapati in IV, 57, 2 b . So here 
conversely the Rsi with his strengthening offering of song. 
For the transition in b from the pi. in a, compare that from 
the sg. of l ab to the anonymous pi. 1°, first named in 2 a . 

In X, 10, 7 d , the amorous Yami proposes to Yama — 
vi cid vrheva rathyeva cakrd, 
and in 8, he replies, — 

anyena mad ahano ydhi itiyam 
tena vi vrha rathyeva cakrd. 

As cakrd may be masc. du. or neut. pi., the question arises 
which have we here. Gra'ssmann (WJ3. s. v.) considers it 
plural. Sayana glosses by cakre, hence he took it as dual. 
The latter is undoubtedly right The form cakrd is demon- 
strably dual in I, 166, 9 d and in VIII, 5, 29°. The ordinary 
Vedic chariot was two-wheeled, as will be shown in part III 
of these studies. The general principle of numerical concord 
requires the dual. The metaphor in the verb as well as the 
simile is that of two wheels with a common axle. Hence we 
conclude that the form is dual in both places. 
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la the hundred and thirty similes thus far considered, the 
principle of numerical concord holds. It is not, however, 
without exceptions, real or apparent. We now pass to a con- 
sideration of those similes in which only one term is in the 
dual. The most frequent case is that in which a dual upameya 
has a singular upamana. Thus in I, 34, 7 cd , — 
tisro nasatyd rathya pardvdta 
atmeva vatah svdsardni gachatam. 
[Come, car-borne Nasatyas o'er the three distances, 
As the breath, the wind, to the early morning sacrifices x ]. 

The singular is required for two reasons: — 

1. In the RV., dtmdn is singulare tantum, 

2. The simile is xaxa oiivsoiv; a duality or plurality of vdtas 
would be incongruous in sense, implying discord. 

In I, 180, 9 ab we find, in an Acvin simile, 
prd ydd vdhethe mahind rdthasya 
prd syandrd ydiho mdnuso nd hotd 
[When you fare forth by the might of your car, 
You go with haste like (a) man's hotar]. 
The concord is again xaxa ooveoiv. Except on special 
occasions, the Vedic ydjamdnas has a single hotar (see I, 139, 
10 a ; III, 41, 2 a ; V, 41, 5 C ; 43, 3°; 49, 4 C ; VII, 1, 16°; 7, 5 d ; 
56, 18 a ; etc.). 

One reason for his haste is suggested by I, 25, 17° — 
hoteva ksddase priydm 
[Like a hotar you eat what you are fond of]. 
A duality of hotars is known only in the case of the ddivya 
hotdrd, variously identified as Agni and Aditya, Agni and 
Varuna, or Aditya and Varuna. 

The phrase mdnuso hotd may be taken also as a metonym 
of Agni (cf. II, 18, 2 b ; III, 3, 2 b ; VII, 8, 2"; 73, 2 a ). In this 
case also, only the singular could be expected. 

In X, 106, we have 37 similes with the Acvins as upameya. 
The upamana is dual in 35 of them. In 3 C , however, we find, — 
agnir iva devayor didivdnsa 
It would be easy to emend to agni iva, but what would it 
mean ? The Veda knows no two fires of a worshipper. His fire 
is regularly in the sigular. The epithet trisadhasthd, applied 
to Agni, would warrant the idea of three fires, though trisa- 

» See JAOS, XXXII, 409 f. or more fully, Geldner, Ved. Stud. Ill, 113 ff. 
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dhasta agni is found only in the singular. Sayana explains 
our passage, — agnir yathd havirbhih stutibhig ca dipyate, 
devan icchato yajamanasya yajne stutibhir diptau bhavathah. 
This seems substantially correct, so we would render — 
Beaming (du.) like the fire of a worshipper. 

An alternative interpretation may be had by taking agnir 
as a proper noun and devayor as an ablative of cause; — 
Beaming like Agni (beams) because of his worshipper. 

Then in 7 ah , we have 

pajreva carcaram jaram marayu 
ksadmevdrthesu tartaritha ugra j 

As Griffith says of the passage and its context, "nearly 
every word is a difficult riddle". There seems to be in pdda b 
a comparison of the Acvins with ksadman, a word found else- 
where in the BV only in I, 130, 4 a , in a comparison with 
Indra's thunderbolt. The usual rendering is "Vorlegemesser". 
Grassmann ( WB) says of our passage: "ware der Dual zu er- 
warten" and in his BV. renders, "wie zwei Vorlegemesser". 
The dual, however, is not needed. The following interpretations 
seem possible. They are arranged in order of preference. 

1. The Bev. Dr. J. B. Nies of Brooklyn, NY., assures me 
that the Vedic sacrificial knife, like the Sumerian, was a broad, 
cleaver-like, two-edged blade. With an ancient specimen found 
in India, now in his possession, a strong man could sever at 
a blow the head of a bull. Such a knife with its two edges 
would answer well the purposes of the simile. 

Like two sturdy men, the moving, aging, mortal ( „ ?) 

You press through to your goals, mighty ones, like a sacri- 
ficial knife. 

2. The context may be understood as referring to some 
such exercise of the healing power of the Acvins as was 
manifested in the case of Cyavana, restored to youth from 
helpless old age. We should then have a comparatio compen- 
diaria, — Your healing, rejuvenating power . . . like the (pene- 
trating power of a) sacrificial knife. 

3. On the analogy of draghmd for draghmana (X, 10, 4 b ) 
and ragmd for ragmand (VI, 67, l c ), ksddmd may be an inst. 
sg., — "as it were with a sacrificial knife". 

4. Naigh. 2, 11 gives "water" as a meaning of ksadman, as 
does Sayana here. Hence the comparison would be between 
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the cdrcaram jdram mardyu and ksadma, — You press through 
the moving, etc. as through water. 

The singular is justified in any of these. 

I, 183, l d — tridh&tuna patatho vir na parndih 

On your triple car you fly like a bird on its pinions. The 
Acvins are mounted on their triple car, — trivandhuro, tri- 
cahrdh (l b ), trdyah pavdyo (I, 34, 2 a ), trdyo stcambhdsa (I, 34, 2°). 
The Esi likens the whole complex, car and riders, to a bird 
in flight. So we, in the case of an aeroplane carrying two or 
more persons, would say — "They fly like a bird". 

The Veda knows no duality of parndm, even for a single 
bird. The meaning seems to be "pinions, wing-feathers", rather 
than "wings". Hence, by metaphor, "the leaves of a tree". 
Otherwise we might explain the plural here as influenced by 
the bizarre number of the parts of the chariot. 

I, 37, 6 — ho vo varsistha a naro 

divag ca gmdg ca dhutayah / 
yat sim antam na dhunutha // 
[Who is your very mightiest, heroes, 
Ye shakers of heaven and earth, 
When ye shake them as the hem (of a garment)?] 

The simile is xato ouvsaiv. The Maruts shake heaven and 
earth as one. Also antam is practically singulare tantum in 
this sense. 

VI, 67, 3 cd ; MS. 4, 14, 10 cd ; 231, 6 

sam ydv apnastho apdseva janau 
chrudhiyatag cid yatatho mahitva 

The Padapdtha has apdsd-iva, which may be a nom. dual 
as in X, 106, l b , or an inst. sg. Apnastho may be nom. sg. 
or ace. pi. Accordingly we may render — 

Who by your majesty unite the obedient as by work the 
lord of an estate (does) his people; or, 

As two active (men, overseers) unite (or impel) their laborers. 

In the former the stress of comparison lies upon the in- 
strumentals apdsd and mahitvd. Mitriivaruna acting as one 
would be in comparison xata auvsaiv with apnastho. In the 
latter, the comparison is formally correct between MV. and 
apdsd and apnastho must be taken as an adjective, "being at 
work" ', with jdnan, "people". 

1 This would seem a possible meaning for the word, which is Sua; 
s(prj[Alvov in RV. 
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VIII, 87, l ab - 

Dyumni vam stomo agvina 
krivir nd seka a gatam / 
Grassmann, Ludwig and Griffith see here a comparison 
between agvina and krivir. To me the simile is between stomo 
and krivir. 

Clear is your song of praise, Acvins, 
As a water-skin in its outpouring. Come ye. 
Or at least a comparatio compendiaria in pada b, 
Come ye to its outpouring like (to that of) a water-skin. 

VIII, 73, 17 ab — 

agvina sii vicdkagad 
vrksam paragumdv iva / 
18 ab pur am nd dhrsndv d ruja 
krsndya badhito vigd / 
These are separated only by an irrelevant refrain common 
to every re of the hymn. It seems better to take them together. 
The translations of Grassmann, Ludwig and Griffith take the 
comparison in 17 to be between agvina and vrksam, but Ludwig 
in his commentary would place the punctuation at the close 
of pada a. This seems much better. The passage is not clear, 
but if we accept with Sayapa a reference to the story of 
Saptavadhri, who, in V, 78, 5, 6, seems to have had hand or foot 
caught in a split tree and to have been extricated when he 
invoked the Acvins' aid, we may render somehow thus — 
When you see clearly the Agvins, 

Like a man with an axe, strong one, break down the tree, 
Like the fort (that you once broke down) 
When (you were) harassed by the black folk. 
Saptavadhri is named in 9 a preceding. The incident in 
18 may have given him the name (prosonym), "the one having 
seven eunuchs", as black aborigines may have been taken 
captives here and made his eunuchs. Grassmann ( WB) refers 
18 to Indra, though there is no allusion to him elsewhere in 
the hymn. 
IV, 41, 8 ab — 

td vam dliiyo 'vase vajaydntir 
djiiii nd jagmur yuvayiih sudanu / 
I do not see the comparison of some of the translators 
between vam and ajim. At the most it would be a comparatio 
compendiaria as vam could be compared only to the goal not 
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to the race track. The meaning seems to be — These hymns, 
bounteous givers, longing for both of you, racing for (the 
prize of) your favor, have gone to the track as- it were, (i. e., 
in competition with those of other Rsis). 

Conversely the singular may have a dual upamana. 
Thus in III, 18, l ab , we have 

Bhava no agne sumdna upetau 
sdkheva sdkhye pitdreva sadhiih / 
[Be thou gracious, Agni, on our approach, 
Good as friend to friend, as one's father and mother]. 
The meaning of pitdra as an elliptic dual excludes the 
singular. There is no need of Bollensen's labored attempt 
(op. cit. p. 472) to explain pitdreva as pitdre-va, and this pitdre 
as an archaic dative and the elliptic rendering "as (a son) to 
his father". 
X, 89, 2 ab — 

sd suryah pdry arti varatlsy 
endro vavrtyad rdthyeva cakrd / 
[He (Indra) is Surya. Through the wide expanses, 
Indra turns hitherward like the wheels of a chariot]. 
A commentary may be based on 
I, 30, 14° — rnor dksam nd cakrybli and 
I, 166, 9 d — dlcso vac cakrd samdyd vi vavrte. 
Both in our passage, X, 89, 2 b , and in I, 166, 9 d , Grassmann 
takes cakrd as neut. pi., apparently not considering what 
manner of chariot it would be with a plurality of wheels 
upon a single axle. Ludwig in his commentary remarks that 
cakrd may be inst. sg. It would be a bizarre picture, indeed, 
to represent the mighty Indra rolling through the vast ex- 
panses by a single chariot wheel. Cakrd is masc. dual in both 
passages, as this alone is the normal number. The two wheels 
on one axle turn together. 
X, 59, l abc — 

Prd tdry dyuh pratardth ndvlya 
sthdtdreva krdtumata rdthasya / 
ddha cydvdna ut tavlty drtham 
Grassmann, Ludwig and Griffith, all see a comparison be- 
tween dyuh (sg.) and sthdtdra (du.). If this were the case, 
the dual could be easily defended by the analogy of II, 12,' 8° — 
samandrii cid rdtham dtasthivdusa 
The twain mounted on a common car, i. e. the king, or 
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warrior, and the driver, hence the two usual occupants of the 
car, the familiar later rathindu. 

A study of the hymn, however, suggests another interpreta- 
tion as more in keeping with its general tenor. Four times, 
in rcas 4, 5, 6 and 7, the Rsi asks for longer life. Four 
times he asks for sight, — 

4 b — pdgyema nil siiryam uccarantam. 

5° — rdrandhi nak siiryasya sathdrgl. 

6 a — punar asmdsu cahsuh (dhehi). 

6 C — jyok pagyema suryam uccarantam. 

Thus the burden of his song is life and light. We may find 
both desires in the opening lines, and render — 

May (Subandhu's) life be carried forward anew, 

May the guides as it were of his car be possessed of power, 

Then active, he will effect his purpose. 

Grassmann both in his WB. and his BV. takes kratumata 
as a nom. du. built on the weak stem instead of on the strong. 
Lanman (NI. 516) considers this "not improbable". Sthdtard 
is thus in comparison with an implied aksyau (eyes) and the 
dual is normal both for this reason and for that already sug- 
gested. This interpretation does not greatly differ from Lan- 
man's (I. c): "Discerning are the two guides as it were of the 
body". As he does not state how he arrives at this, ODe 
cannot tell how much we differ in method of approach. 

The dual might have a plural upamdna, but this does not 
seem to occur in the RV. Two passages have, however, been 
so taken. 

I, 141, ll od — 

ragminr iva yd ydmati jdnmanl ubhe 
devdndm gansam rtd & ca sukrdtuh 
[Which with kindly power guides as they were reins 
both races and the praise of the gods at sacrifice]. 

Here the formal upameya is jdnmam ubhe devdndrii gansam 
ca, a dual plus a singular, so the plural ragminr is formally 
normal. There is, however, a sort of comparatio compendiaria 
here. The races are guided but the reins are only the in- 
strument by which the horse, or horses, are guided. So "reins" 
is equivalent to "steeds directed by the reins". The steeds of 
the figure would be the individual members of the two races. 
Again the RV. knows no duality of ragmi, but uses the pi. 
even in the case of a single horse, as in I, 144, 3 d — volhur 
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nd ragmin, or a collective sg., even for plural horses, as in 
V, 44, 3 d , harinam. So the pi. is amply justified, even if 
jdnmani alone be taken as upameya of the simile. 
I, 95, 6 — ubhe bhadre josayete nd mine 

gdvo nd vagrd iipa tasthur evdih / 
sd ddksandm ddksapatir babhilva 
anjdnti yam daksinato havirbhih // 
[Both auspicious ones, like dames, fondle (Agni). 
Like lowing kine they stand about in their wise. 
He of the wise became lord of wisdom, 
Whom, on the right, they balm with their oblations]. 
The translators give no intimation of taking the simile in 
pddas a and b otherwise than between ubhe bhadre (=usasd- 
naktd or dydvaprthivi) and the pi. gdvo. But clearly b, like d, 
refers to the worshippers, who in b, in wonted wise, stand 
about the newly born Agni and in d pour their oblations of 
oil upon him. The hymn is marked by some of those swift 
and sudden transitions in which the Bsis frequently delight. 
Thus in 1 we have day and night, in 2 Tvastar's ten daughters, 
in 3 the yajamdnds, in 4 and 5 ab Agni, in 5 0d , 6 a usdsdndktd 
or dydvaprthivi, 6 b the yajamdnds 6 C Agni, 6 d the yajamdnds, 
7-11 Agni. There is thus no comparison between ubhe bhadre 
and gdvo and the plural of b is normal. 

Conversely a plural may have a dual upamdna. 
I, 59, 4 a — brhati iva sdndve rodasi giro 

[Like the great twain worlds are the praises (offered) 
to their son, i. e., Agni is everywhere praised, 
his songs fill the vast heaven and earth]. 
Rodasi is here a duale tantum, it could not be pluralized. 
Nor could giro be made dual, for imagine the bathos of two 
songs filling the vast reaches of the two worlds. The plural 
indicates the vast volume of multitudinous songs. 
VII, 2, 5 — svddhyb vi duro devaydntah 
dgigrayu rathayitr devdtdta / 
pilrvi gigum nd mdtdra rihdne 
sdm agriivo nd samanesv anjan // 
[The pious worshippers opened wide the doors 

fain for chariots in the god's service; 
Like rich parents caress their child, 
Like maidens (adorn themselves) for the assembly, 
they adorn him]. 



28 Dr. Samuel Grant Oliphant, 

The numerical concord of padas a, b and d is broken by 
the dual of c. Sayana explains the metaphor of rnatara by 
the sacrificial ladles, juhu and upabhft; Ludwig suggests also 
dy&vdprthivi. In either case the elliptic dual must remain as 
a duale tantum in its meaning. 
Here may belong also: — 
I, 180, 4 d — 

rathyeva cakrd prdti yanti madhvah 
[Like chariot wheels run the sweet (juices)]. 
IV, 30, 2 ab — satrd te anu krstdyo 
vigvd cakreva vavrtuh 
[All people have run together 

as chariot wheels after you (Indra)]. 
X, 117, 5 cd — 

6 hi vartante rathyeva cakrd 
anydm-anyam upa tisthanta rdyah 
[Verily riches roll on like chariot wheels 
Now one, now another, they approach]. 
There is doubt whether cakrd is here dual, the conventional 
number for a chariot, or plural for a plurality of chariots. 

In the examination of these twenty passages we see that a 
real lack of numerical concord may be due (1) to words that 
are found only in one grammatical number in the meaning 
required; (2) to constructions in which there is concord of sense 
rather than of form; (3) to poetic exigency as strict concord 
would lead to incongruity, bathos, etc.; (4) to rhetorical 
tropes, etc. There is always a good and sufficient reason for 
the lack of numerical concord. The instances in which the 
examination has led to new interpretations show something of 
the value of the principle in Vedic hermeneutics. 

A collection of the similes with lack of concord between 
the singular and plural numbers, which the writer is making, 
will illustrate and corroborate the foregoing and will furnish 
new interpretations for several Vedic passages. 

AV. 

The Atharva Veda has few duals in similes. Those which 
show the normal numerical concord between the substantive 
terms are — 

After ajirddhirajau (= mrtyug ca nirrtic ca) — cyendii (VII, 
70, 3 b ). 
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After dntau— sammatarau(XIll,2,13 h ). See JA OS. XXXII, 44. 
After gfdhrdu — *kurkurdu (VII, 95, 2°); gavau (VII, 95, 2 b ); 

and vfkdu (VII, 95, 2 d ). 
After muska (striyas) — gardabhdu (XX, 136, 2 d ); gakuldu (XX, 
136, l d ). 
"With elliptic dual as antecedent — 
After ddmpati — *cakravdka (XIV, 2, 64 b ). 

With dual dvandva as antecedent — 
After dydvdprthivi — dhenU (IV, 22, 4 b ). 
After prdndpdndu — anadvdhdu (III, 10, 5 b ; VII, 53, 5 b ). 

With two singulars as antecedent — 
After (grutddhdrand ca rnedha ca) — *drtni (I, 1, 3 b ). 
After avam = stri anyd ca (or anydg ca) — sdkhdydu (VI, 42, 
l d , 2 a ). 
To these are to be added a few listed also in RV. — 
After indrdsomd (RV. VII, 104, 6 b ) — dgvd (VIII, 4, 6 b ). 
After indrdsomd (RV. VII, 104, 6 d ) — mpati (VIII, 4, 6 d ). 
After (havirdhdne) (RV. X, 13, 2*) — yame (XVIII, 3, 38 b ). 
After yamdg ca yami ca (RV. X, 10, 7 d ) — cakra (XVIII, 1, 8 d ). 
After yami ca anydgca (RV. X, 10, 8 d ) — cakra (XVIII, 1, 9 d ). 
Of similes with but one dual member, I find a single in- 
stance,— III, 29, 6 — 

ireva nopa dasyati 
samudra iva pdyo mahdt / 
devau savdsindv iva 
gitipdn nopa dasyati // 
[Like a refreshing draught he faileth not, 
Like the sea, the great water, 
Like the twain gods that dwell together, 
The white-footed (ram) faileth not]. 
The concord in the singular in pddas a, b and d is broken 
by the dual in c, in which the reference is to the agvind, 
duale tantum. 

The Rig Veda gives us 130 similes with the dual in both 
the upameya and the upamdna and at least 13, at most 20, 
others in which but one term is in the dual. The Atharra 
Veda gives but 19 similes with complete dual concord, and 
but one in which a single dual is found. 

* Starred forms are 8.r.a£ tlp-qpiva in AV. All the words listed have 
iva as the particle of comparison. 
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Not only in the dual but also in the other numbers does 
the AV. show a remarkable lack of similes as compared with 
the RV. Thus, according to the citations in Whitney's Index 
Verborum, we have in the entire twenty books of the AV. 
only 368 similes with iva or va and 38 with nd, a total of 401, 
against the 207 similes with iva and 315 with nd, a total of 
522, found by actual count in the first book alone of the RV. 
Of these the AV. has 40 with iva and 14 with nd, that are 
common to it and to the RV. 

These figures give a conclusive demonstration . of the enor- 
mous difference between these two Vedas in the use of figura- 
tive language, in their poetic power and artistic technique, 
and afford a strong confirmation of the statements made by 
the writer in this Journal, XXX, 182ff. and XXXII, 33ff. 
The study of the instances in which the general numerical 
concord between the terms of a simile is not maintained affords 
another demonstration of the vast gulf that so often separates 
the artistic, hieratic Rsi of the Rig and the feebly imitative 
and essentially prosaic Shaman of the Atharva in the skill 
with which they use rhetorical tropes and syntactical schemata. 

This study amply illustrates also the strict use of the dual 
in Vedic. 



